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The publication of Laudato Si’—a papal encyclical on a defining issue of our times—was a
moment of great importance for Catholics and for the world. Now Fr. Joshtrom Kureethadam,
one of the church’s top experts on the document, provides a thoughtful, passionate, and highly
accessible commentary on its key ideas and themes. Faithfully attentive to the outline of the six
chapters of the encyclical, Fr. Joshtrom has also insightfully arranged the book according to the
See-Judge-Act methodology that is increasingly used in spirituality, moral theology, and the
social sciences.If Pope Francis is right when he insists that the solution to our environmental
problems cannot be found only in technocratic approaches by governments and institutions, but
by a wide and thoughtful embrace by all of us of our common responsibility, then Fr. Joshtrom’s
book is precisely what we need at this time.



“Fr. Kureethadam has provided an invaluable guide to the spiritual and theological vision of
Laudato Si’. He also shows how ordinary Catholics can turn this vision into a personal action
plan for assuming ecological responsibility. A clearly written and deeply challenging volume.”—
John T. Pawlikowski, OSMProfessor Emeritus of Social EthicsCatholic Theological Union“This is
one of the clearest commentaries that I have read on Laudato Si’. The author stays faithful to the
original text and manages to distil and even clarify its essential message with some carefully
chosen examples, while not losing nuance. If anyone is in any doubt that questions to do with
ecology are bound up with issues of poverty and marginalization, they should read this book.
Yet, this author does more than just give information, this book is inspiring to read, and echoes
the same combination of depth and spirituality that Pope Francis so wonderfully illustrates
himself.”—Celia Deane-DrummondProfessor of TheologyUniversity of Notre Dame“Fr. Joshtrom
Kureethadam has written a powerful and transformative book. The Ten Green Commandments
will ignite a radical environmental effort. He uses elegant words and a graceful style to open our
hearts and rekindle our reverence for all living systems. His insight, warmth, and care for
humanity is very compelling and supports the important scientific facts that are the basis for
Laudato Si’.”—Jacqueline MillerFounder and CEO of Partnerships for ChangeCover design by
Monica Bokinskie. Photo courtesy of Getty Images.Excerpts from Laudato Si’ © 2015, Libreria
Editrice Vaticana. Used with permission.Scripture quotations are from New Revised Standard
Version Bible © 1989 National Council of the Churches of Christ in the United States of America.
Used by permission. All rights reserved worldwide.Excerpts from the English translation of the
Catechism of the Catholic Church for use in the United States of America copyright © 1994,
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States Catholic Conference, Inc.—Libreria Editrice Vaticana. Used with Permission.© 2019 by
Joshtrom Isaac KureethadamPublished by Liturgical Press, Collegeville, Minnesota. All rights
reserved. No part of this book may be used or reproduced in any manner whatsoever, except
brief quotations in reviews, without written permission of Liturgical Press, Saint John’s Abbey,
PO Box 7500, Collegeville, MN 56321-7500. Printed in the United States of America.Library of
Congress Cataloging-in-Publication DataNames: Kureethadam, Joshtrom Isaac, author.Title:
The ten green commandments of Laudato si’ / Joshtrom Isaac Kureethadam.Description:
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constant invitationto care for one anotherand for our common
homeContentsForewordPrefaceIntroduction: “Francis, Go and Repair My House Which, as You
See, Is Falling into Ruin”Part OneSEEING(Understanding the Crisis of Our Common



Home)Green Commandment I: Take Care of Our Common Home in PerilGreen Commandment
II: Listen to the Cry of the PoorPart TwoJUDGING(Discerning the Crisis of Our Common
Home)Green Commandment III: Rediscover a Theological Vision of the Natural WorldGreen
Commandment IV: Recognize That the Abuse of Creation Is Ecological SinGreen
Commandment V: Acknowledge the Human Roots of the Crisis of Our Common HomePart
ThreeACTING(Responding to the Crisis of Our Common Home)Green Commandment VI:
Develop an Integral EcologyGreen Commandment VII: Learn a New Way of Dwelling in Our
Common HomeGreen Commandment VIII: Educate toward Ecological CitizenshipGreen
Commandment IX: Embrace an Ecological SpiritualityGreen Commandment X: Cultivate
Ecological VirtuesConclusion: “The Zeal for Your House Shall Inflame Me”ForewordProfessor
Myles AllenEnvironmental Change InstituteUniversity of Oxford, UKThe publication of Laudato
Si’ marked a very timely, important, and welcome turning point in the global conversation on the
future of our climate and environment, and I am delighted to provide a foreword to Joshtrom
Isaac Kureethadam’s thoughtful, passionate, and deeply personal commentary.Although some
academics have long pointed out that environmental decisions in general, and the climate issue
in particular, involved a strong ethical dimension, for all too long they have been seen as a purely
pragmatic technical questions. I was particularly struck by how many commentators reacted to
the publication of the encyclical with the suggestion that Pope Francis had “no business” to
intervene in the climate change debate: for example, a prominent politician remarking, “I don’t
get economic policy from . . . my pope.” If an economic issue involves weighing up the rights of
different generations, including those unborn, then where else should we turn for advice?There
is a widely held, and in my view unhealthy, view that climate policy is a purely technical matter to
be left to the politicians and their unelected specialist advisors, with perhaps some input from
academics—as if ensuring a “safe climate” is somehow analogous to providing “safe drinking
water.” The analogy is dangerous precisely because it can be used to exclude vitally important
voices from the discussion. While Pope Francis has every right to intervene (and has intervened,
very effectively, in Laudato Si’) to support the right of the poor to safe drinking water, to assess
whether a specific water source is safe or not, we turn to the experts, their diagnostic kits and
World Health Organization guidelines.The “safe climate/safe water” mis-analogy has been,
perhaps inadvertently, promoted by both sides of the climate debate. On the one hand, the
propensity of some academics and environmental activists to focus on “tipping points,”
“guardrails,” and “planetary boundaries” gives a clear impression that there are hard physical
limits to the level of climate change that we and the earth as a whole can tolerate. From this, it is
a small step to conclude that it is primarily a technical matter, involving more detailed computer
models, more careful observations, and (of course!) more research funding to work out what
these limits are. Climate policy becomes a matter of keeping within these scientifically
determined limits at all costs, and that provided we succeed in doing so, we have nothing to
worry about.On the other hand, the small but vociferous community who take the rather
Panglossian position that, in spite of mounting evidence to the contrary, climate change is



nothing to worry about are equally keen to talk about “climate catastrophe”—but, in their case, to
dismiss it. They know there is little evidence for global catastrophic harm within the planning
horizons of today’s politicians. Although climate change is taking place in the blink of an eye from
the perspective of the Creator, it is overwhelmingly likely that the weather in five to ten years’
time will be barely distinguishable from the weather today. People are, in many cases rightly,
beginning to notice that the weather they experience now is perceptibly different from the
weather they remember as children, but no one could plausibly suggest that these changes
amount to a global catastrophe. So, again, it suits the narrative of the Climate Panglossians to
argue that dangerous climate change is too remote a possibility for it to be worth doing anything
about it.I myself experienced the unfortunate consequences of this technocratic framing of the
climate change issue in the run-up to the ill-fated 2009 Conference of the Parties to the United
Nations Framework Convention on Climate Change (UNFCCC) in Copenhagen. Like many
climate scientists, I was repeatedly asked whether I supported statements like “the science
dictates” a particular level of emission reduction by 2030. I was unable to do so, not because I
didn’t personally support early emission reductions, but because it simply wasn’t true that they
were dictated by climate science. The Copenhagen conference ended in acrimony largely
because, I understand, many countries were suspicious they were being corralled into a position
on the grounds that it was “dictated by science” when it self-evidently wasn’t. Climate policy
must be informed by science, but it cannot be dictated by science, which is where Laudato Si’ is
so helpful.Invoking the picture of “care for our common home,” the encyclical makes clear that
stewardship of the environment is a matter of curation and cooperation, not simply operating
within scientifically determined boundaries. As Pope Francis writes in the introduction, “We need
a conversation which includes everyone, since the environmental challenge we are undergoing,
and its human roots, concern and affect us all.” In his commentary, Kureethadam rightly draws
out a common thread in Laudato Si’ of rejection of technocratic solutions and embrace of a
common responsibility. Only as citizens, not consumers, can we “consider goals transcending
immediate economic interest.”But how can a conversation that involves over seven billion
citizens of this planet ever reach a conclusion? This is where the moral leadership of Pope
Francis and other religious leaders plays such an important role. One of the humbling things I
have learned over a quarter-century in climate change research (during which, depressingly, the
world has warmed by almost half a degree) is that quantifying how the climate system responds
to greenhouse gas emissions, to which I have devoted most of my career, is probably the
easiest and least important step in deciding what to do about it. This is arguably the only step in
the assessment of the climate change issue that does not involve an ethical
dimension.Quantifying the impacts of different levels of warming, and how we value them, are
much more challenging and ultimately more important questions, and already ethical issues
begin to come into play. An increasingly important issue in the UNFCCC is the question of “Loss
and Damage” as countries begin to assess how climate change is impacting them today. These
impacts primarily emerge through changing risks of extreme weather events. Some types of



events, such as heat waves and episodes of intense rainfall, are becoming more frequent
because of climate change. Others, such as intense cold events in winter, are becoming less
frequent. Determining how much these frequencies are changing due to external drivers such as
rising greenhouse gas concentrations is a matter for meteorologists like myself. But in translating
this into an assessment of overall harm, should we include only those harmful events that have
occurred and have been made more likely by climate change? Or should we balance this
against the harm avoided by hypothetical events that might have occurred, but did not, and were
made less likely to occur by climate change? What if these harms affect different people: for
example, if those living in the valleys are increasingly vulnerable to floods, while those living in
the hills are enjoying lower heating bills in winter?On an even broader scale, how do we value
harm done to the present generation against harm done to the next generation and generations
to come? One of the key insights to emerge from physical climate science over the past decade
(I wouldn’t want to give you the impression we scientists are entirely incidental to this discussion)
is the longevity of fossil carbon emissions. Once we release carbon dioxide into the atmosphere,
its influence persists indefinitely, continuing to affect the weather and climate for thousands of
years. So our emissions today will affect our great-great-grandchildren, unless an intervening
generation steps in and pumps that carbon dioxide back out of the atmosphere and “refossilizes”
it, a process that would be formidably costly and may not be feasible at all. But how do we weigh
our responsibilities to our distant descendants, who will undoubtedly be living in a very different
world to our own socially, economically, and environmentally, against our responsibilities to the
poor who are alive today?These are ethical questions and cannot be left to scientists and
economists. In Laudato Si’, Pope Francis provides us with the necessary moral framework,
recognizing the importance of “rejection of every form of self-centeredness and self-absorption”
which is at the heart of the Christian message itself. The encyclical has already had a profound
impact on the environmental debate in general and the discussion of our response to climate
change in particular. In the preparations for the Paris Conference of the UNFCCC in December
2015, there was a much greater emphasis on bottom-up, inclusive initiatives such as the “High
Ambition Coalition,” resulting in a much more positive and hopeful conclusion, in stark contrast
to the acrimony of Copenhagen in 2009.For the first time, all nations of the world have affirmed
their intention to address this global challenge and set themselves what was, to many, a
surprisingly ambitious goal. In Article 2, they set out a collective aim “to strengthen the global
response to the threat of climate change, in the context of sustainable development and efforts
to eradicate poverty, . . . by holding the increase in the global average temperature to well below
2°C above pre-industrial levels, and to pursue efforts to limit the temperature increase to 1.5°C.”
Going further, in Article 4 they recognized that achieving this goal would require “global peaking
of greenhouse gas emissions as soon as possible” and “a balance between anthropogenic
emissions by sources and removals by sinks of greenhouse gases in the second half of this
century.” Stripped of the jargon, this second sentence means an acknowledgment of the need
for net zero carbon dioxide emissions before 2100.Without the support of the leaders of the



world’s great religions, in which Laudato Si’ played a central role, it is doubtful the world’s
governments would have felt able to commit to such an ambitious program. But getting
governments to agree in a UN meeting is one thing; bringing on board the world’s corporations,
great and small, representatives of civil society, and ultimately private citizens will take many
years. Laudato Si’ provides us with the inspiration and moral compass to embark on this journey
together. Joshtrom Isaac Kureethadam’s book will be a welcome and insightful guide to the
reader. But neither is an instruction manual for technocratic planetary management. Perhaps the
most important insight in Laudato Si’, reaffirmed in Kureethadam’s book, is the centrality of a
personal response to these challenges and the hope expressed that humanity can, together,
“seek a new beginning.” I look forward to a continuing conversation between academics and the
faithful and hope you will find this book as useful a guide to Laudato Si’ as I have
done.Preface“Laudato Si’ mi’ Signore” (“Praise be to you, my Lord”), the opening line of Saint
Francis’s Canticle of Creatures and the title of Pope Francis’s encyclical on care for our common
home, best sums up my personal feelings of profound gratitude on completing this volume. I
have had the joy and the agony of dealing with ecological concerns for nearly a quarter of a
century. Ever since I began to teach cosmology to undergraduates in the early 1990s, I was
particularly concerned about the increasingly precarious state of our common planetary home
as evidenced by the mounting avalanche of warnings from the scientific community in the last
decades. Accordingly, I have tried to pass on to my students all these years not only a sense of
awe and wonder before the grandeur and majesty of the infinitely vast universe but also a deep
sense of concern for our increasingly fragile common home. Pope Francis’s encyclical on care
for our common home was therefore deeply reassuring for me. It does respond to the greatest
challenge of humanity today even though we have pretended not to see it for too long.Laudato
Si’ was itself overdue as a papal encyclical. Nearly ten years ago, I offered a weeklong course on
stewardship of creation for a group of committed lay Catholics, as part of the commendable
Living Theology program run by the British Jesuits. I remember how we dedicated the last
session of the course to a sort of brainstorming on what should be the components of a papal
encyclical on the important question of creation care. The group felt that such an encyclical was
not only necessary but also urgent in the light of what we discussed in the course. This group of
lay people had, in fact, anticipated the encyclical. Along with them and scores of others within
the church and outside who eagerly, and at times impatiently, awaited a papal encyclical on one
of the most defining issues of our times and of Christian living, I praise the Lord for Laudato Si’.I
would also like to praise the Lord for Pope Francis, who already in the inaugural Mass of his
pontificate stated that the protection of creation, of our common home, and of our common
household, especially of the poor and vulnerable, was precisely the service to which the Bishop
of Rome is called. I praise the Lord for his immediate predecessors, Pope John Paul II and Pope
Benedict, who regularly spoke on ecological issues and in some way prepared the way for
Laudato Si’. I praise the Lord for religious leaders around the world, the ecumenical patriarch
Bartholomew I, in particular, who has been a clear and steady voice in defense of God’s creation



all these years. I also praise and thank the Lord for the countless array of scientists, scholars,
community leaders, environmental movements, grassroots activists, and so many others who
have tirelessly dedicated their energies all this while to remind us of the need to care for our
imperiled common home before it is too late.Laudato Si’ is the longest of all papal encyclicals. It
covers a wide range of issues spanning from climate change to creation theology and from
favelas to coral reefs. The sheer number of questions dealt with in the encyclical could make one
apprehensive to wade deeper into the text despite its easy language and informal style. The
present volume is a modest attempt to gather together in a more accessible package the main
ideas of the groundbreaking encyclical of Pope Francis. This is done in terms of the “ten green
commandments” for the care of our common home. These green commandments themselves
follow the main outline of the six chapters of the encyclical and are arranged according to the
scheme of the see-judge-act methodology increasingly used in social sciences.The present
volume offers an exposition of the main themes of the encyclical. It is not an evaluation or a
critical appraisal of the text that could be done in more appropriate forums. I have only tried to
provide a little guide to understand the encyclical better. I have also attempted to sketch out the
wider contexts of Pope Francis’s reflections, taking a cue from ecological sciences and
environmental discussions. I have cited extensively from the encyclical to let Pope Francis speak
directly to the reader.I need to thank so many people who have made this book possible. I
prepared my first commentary on the encyclical within a fortnight of its publication. It was entitled
precisely the “ten green commandments of Laudato Si’ ” and served as an introduction to the
volume of the proceedings of a conference on sustainability held at the Salesian University in
March 2015, which I edited. A number of people who read this introduction encouraged me to
take forward my reflections and the present volume is the happy outcome of this journey. I thank
Banzelão Julio Teixeira, who read through an earlier draft of the manuscript and offered some
useful suggestions. I am deeply indebted to Sr. Helen Carey, FMA, who meticulously proofread
the entire manuscript and offered valuable corrections.I would like to place on record my
gratitude to Professor Myles Allen, head of the Climate Change Group of the prestigious
Environmental Change Institute at the University of Oxford, for having consented to write a
beautiful foreword to the volume. I have found in him, and in many other scientists with whom I
have had the opportunity to interact over this period, a profound esteem toward the person of
Pope Francis and a real sense of appreciation and gratitude for the moral leadership offered by
him on such an important challenge facing humanity today.For the encouragement and support
for the publication of this book, I thank Barry M. Hudock, and the wonderful team at Liturgical
Press.Finally, I ardently pray that this humble volume may contribute to inflame in many hearts
the zeal for the care of our common home.“Send forth your Spirit, O Lord, and renew the face of
the earth” (see Ps 104:30).May 19, 2018Solemnity of the PentecostIntroduction“Francis, Go and
Repair My House Which, as You See, Is Falling into Ruin”One day in 1205, a young man, son of
a wealthy cloth merchant in Assisi, restless and searching for the real goal of his life, walked into
the dilapidated church of San Damiano in the outskirts of the town. There occurred something



that would radically change the course of his life, the life of the church, and to an extent even of
the world. Here is one of the earliest accounts of what happened, from the celebrated biography
Life of Francis by Bonaventure:One day when Francis went out to meditate in the fields he was
passing by the church of San Damiano which was threatening to collapse because of extreme
age. Inspired by the Spirit, he went inside to pray.Kneeling before an image of the Crucified, he
was filled with great fervour and consolation as he prayed. While his tear-filled eyes were gazing
at the Lord’s cross, he heard with his bodily ears a voice coming from the cross, telling him three
times: “Francis, go and repair my house which, as you see, is falling into ruin.”Trembling with
fear, Francis was amazed at the sound of this astonishing voice, since he was alone in the
church; and as he received in his heart the power of the divine words, he fell into a state of
ecstasy. Returning finally to his senses, he prepared to put his whole heart into obeying the
command he had received. He began zealously to repair the church materially, although the
principal intention of the words referred to that Church which Christ purchased with his own
blood, as the Holy Spirit afterward made him realize. ”1God was asking Francis of Assisi to
repair the church which had become dilapidated by the accumulation of excessive wealth, the
search for mundane glory, widespread ignorance and immorality among the clergy, and a host of
other problems. Deeply transformed by this mystical experience, Francis radically changed the
course of his life. He began to spend long hours in prayer in empty caves and country chapels
seeking to discern God’s will for him. He began to contemplate God’s beauty in nature where
every flower, every blade of grass, every little bird, spoke to him of God’s infinite love and glory.
He also began to care for the poor and needy people around him, particularly the lepers who
lived as outcasts in the peripheries of the city. Soon he attracted many disciples. Together they
initiated a gentle yet radical revolution in the church. Their arms were simple but incisive:
evangelical poverty, simplicity, humility, and universal love. Historians today largely concur on
how the humble revolution initiated by the poverello of Assisi and his followers made an
important contribution in the renewal of the church in the centuries that followed. Francis was
indeed a man raised by Divine Providence to renew the house of God in those times.On the
evening of March 13, 2013, as the winter sun was setting over the limpid skies of the eternal city,
the large crowd at St. Peter’s square went ecstatic. A plume of white fumes had just begun to
spew out of the chimney of the Sistine Chapel accompanied by the continuous pealing of the
church bells. They were witnessing a historical moment: the election of a new pope. In no time
the sprawling square was filled to capacity as people rushed in from the neighbouring streets
and alleys, and television crews began to perch themselves at vantage points. All eyes were
fixed on the baroque balcony in the middle of the imposing facade of St. Peter’s basilica, draped
in red velvet for the occasion, where the new pope was scheduled to appear.Several minutes
later, a shy yet smiling person, clad in white, walked onto the balcony. There was a moment of
silence. He was not any of the so-called papabili about whom newspaper columns and television
channels had extensively gossiped in the days preceding the conclave. The pope-elect, Jorge
Mario Bergoglio, the archbishop of Buenos Aires, was better known in the slums of his



metropolis than in international media. Then the crowd burst into a thunderous applause and
began to chant loudly “Francesco,” “Francesco,” the endearing name that the new pope had
chosen for himself.Many saw in the election of Pope Francis a divine intervention to “re-build”
the Catholic Church in the wake of a stream of scandals and mishaps, factors that some even
attributed to the resignation of his predecessor, Pope Benedict. Here was the new Francis who
would rebuild the “house” of God that was falling into ruin. Pope Francis did not disappoint. He
appeared to have set in motion, in full earnest and with courage, a spate of courageous reforms
within the church, reaping some immediate and positive results already.However, scarcely did
anyone realize that the mission of Pope Francis was to rebuild not just the “house” of the church
but a much larger one, our very common home.“Francis, Go and Repair My House Which, as
You See, Is Falling into Ruin”Laudato Si’, the encyclical of Pope Francis on creation care,
significantly carries the subtitle On Care for Our Common Home.2 It is not about mere
“environment” that the encyclical is concerned with, but about the fate of our very home. In fact,
the opening chapter carries the title “What is happening to our common home.”Today, our
common planetary home is falling into ruin. We are on the brink of an unprecedented global
challenge regarding the sustainability of our common home, which places a question mark on
the very future of human civilization. The horror movie of the destruction of our home planet, the
only abode for complex forms of life in the entire universe—at least as far as we know—may now
begin to play out before our very eyes. We are running out of time, we are in the eleventh hour. It
appears that we are condemned to a warming world, sweltering temperatures, melting glaciers,
and inundated shorelines in the decades and centuries to come. We may be condemning future
generations to a common home in ruins.We are indeed playing a reckless gamble with our
common home and ultimately with our own destiny and survival. Our actions today will
determine the future not only of the present generations but also of future generations for
millennia. As Seán McDonagh points out, “If this generation does not act, no future generation
will be able to undo the damage that this generation has caused to the planet.”3 We are indeed
living in a critical and crucial moment regarding the habitability of our very common home and of
the future of humanity.It is against this background that Pope Francis appears to have stepped
into the scene. He too appears to have given a receptive hearing to the command of the Lord,
like his namesake centuries ago, to “go and repair my house.” In the encyclical Laudato Si’, Pope
Francis urges the Catholic Church, the Christian communities around the world, followers of
other religious tradition, and all people of good will to earnestly begin to care for our common
home that is beginning to crumble.Francis is the first pope to dedicate an entire encyclical—one
of the highest forms of papal magisterium and next only to the Apostolic Constitution—to the
question of the care of our common home. Pope Francis, given his towering moral stature and
his unique qualities as a much loved and charismatic leader around the world—“an authority in
authority”4 as it is widely acknowledged—is uniquely poised to offer leadership in efforts to
address and respond to the crisis of our common home. However, he is not alone and can count
on a large cloud of witnesses in this regard. As the pope himself acknowledges in the encyclical,



“the reflections of numerous scientists, philosophers, theologians and civic groups” have
“enriched the Church’s thinking on these questions” (7).5In the preamble to the encyclical, the
pope mentions some outstanding witnesses within the Christian communities with regard to the
stewardship of our common home. He begins with his own predecessors in the first place. Pope
Francis opens his survey of the magisterium of his predecessors with Pope Paul VI who had
“referred to the ecological concern as ‘a tragic consequence’ of unchecked human activity” (4).
Paul VI had admonished way back in 1971: “Due to an ill-considered exploitation of nature,
humanity runs the risk of destroying it and becoming in turn a victim of this degradation”6
(4).Pope John Paul II was particularly sensitive on ecological issues and had proclaimed St.
Francis of Assisi as the model of ecologists already in 1979.7 John Paul II has left a rich heritage
of teachings regarding humanity’s relationship with the natural world.8 Pope Francis makes a
succinct summary of it in Laudato Si’, part of which we will cite here.Saint John Paul II became
increasingly concerned about this issue. In his first encyclical he warned that human beings
frequently seem “to see no other meaning in their natural environment than what serves for
immediate use and consumption.”9 Subsequently, he would call for a global ecological
conversion.10 At the same time, he noted that little effort had been made to “safeguard the
moral conditions for an authentic human ecology.”11 The destruction of the human environment
is extremely serious, not only because God has entrusted the world to us men and women, but
because human life is itself a gift which must be defended from various forms of debasement.
Every effort to protect and improve our world entails profound changes in “lifestyles, models of
production and consumption, and the established structures of power which today govern
societies.”12 (5)We may also recall John Paul II’s important Message for the World Day of Peace
in 1990, “Peace with God the Creator, Peace with All of Creation,” the first papal document to be
entirely devoted to ecological questions. In this concise but incisive document, the pope had
described the ecological crisis as a moral problem and called for a radical change of our
lifestyles to overcome the crisis.Pope Benedict had been a steady voice in the defence of
creation during his pontificate, meriting him the appellative of a “green pope.”13 He did not stop
at symbolic gestures like installing solar panels on the roof of the Paul VI Hall, the main
auditorium of the Vatican, but on diverse occasions intervened for the defence of the natural
world. Pope Francis evidences the integral approach of Pope Benedict on ecological questions
when he cites: “He [Pope Benedict] observed that the world cannot be analyzed by isolating only
one of its aspects, since ‘the book of nature is one and indivisible,’ and includes the
environment, life, sexuality, the family, social relations, and so forth” (6). According to Pope
Benedict, “The misuse of creation begins when we no longer recognize any higher instance than
ourselves, when we see nothing else but ourselves”14 (6). Rowan Williams, the former Anglican
archbishop of Canterbury, is of the opinion that Laudato Si’ is in some way a natural
development of the Christian humanism of Pope Benedict’s theology, especially as found in
Caritas in Veritate.15In the preamble to Laudato Si’, Pope Francis takes pains to evidence the
significant contribution also of the ecumenical patriarch Bartholomew I, known as the “green



patriarch” for his commitment to ecological questions for nearly a quarter of a century.16 The
leadership of the ecumenical patriarch on ecological issues is not only acknowledged by Pope
Francis but also drawn upon and cited approvingly. The pope dedicates two extensive
paragraphs to present some of the key ecological intuitions of Bartholomew like the concept of
ecological sin, the need for repentance, the spiritual and theological roots of the problem, and
the vital importance of asceticism in responding to the crisis. The pope retains as highly
important the patriarch’s teachings on the concept of ecological sin, namely that abuse of
creation on the part of humanity is truly a sin against humanity and against the very Creator. For
“to commit a crime against the natural world is a sin against ourselves and a sin against God”17
(8).Apart from the magisterium of his own immediate predecessors and of the “green patriarch”
Bartholomew I, there is yet another significant source from which Pope Francis has drawn
extensively. It is the rich and varied corpus of the statements of Catholic Bishops’ Conferences
around the world in the last few decades on the problem of the current ecological degradation
and on the importance of creation care. Since the 1980s, many Bishops’ Conferences have
issued statements on the deteriorating state of our common planetary home and on specific
ecological hazards in their respective regions. In his encyclical on creation care, Pope Francis
allows the papal magisterium to be fed from the teachings of his brother bishops around the
world—the so-called “regional magisterium.”18 It is totally unprecedented and reflects the
pope’s desire to build a more collegial and participatory church. Laudato Si’ carries citations
from several national and regional bishops’ conferences, as many as twenty-one of them,
spread across five continents.Pope Francis’s encyclical thus draws from a huge repertoire of
sources on ecological reflection within the Catholic and Christian communities, in other religions,
and in the wide spectrum of empirical, human, and social sciences. It is a fitting approach for an
encyclical eager to dialogue with all people of good will on the destiny of our planetary
home.The rich and varied sources of Laudato Si’ make it a very comprehensive and wide-
ranging text, surveying a sweeping range of issues, spanning from climate change to creation
theology and from favelas to coral reefs. It is the longest of all encyclicals so far and covers a
wide range of ecological, social, political, economic, theological, anthropological, cultural, and
related questions. Indeed, the encyclical offers so much that it makes its reading and application
not very easy. The scope of the present volume is to gather together in a more accessible
package the main messages of the ground-breaking encyclical of Pope Francis on care for our
common home. We shall do so by presenting the “ten green commandments” of the
encyclical.The main messages of the encyclical can be summed up in terms of “ten green
commandments” from Pope Francis. Here they are:Earth, our common home, is in peril. Take
care of it.Listen to the cry of the poor who are the disproportionate victims of the crisis of our
common home.Rediscover a theological vision of the natural world as good news
(gospel).Recognize that the abuse of creation is ecological sin.Acknowledge the deeper human
roots of the crisis of our common home.Develop an integral ecology as we are all interrelated
and interdependent.Learn a new way of dwelling in our common home and manage it more



responsibly through a new economics and a new political culture.Educate toward ecological
citizenship through change of lifestyles.Embrace an ecological spirituality that leads to
communion with all of God’s creatures.Care for our common home by cultivating the ecological
virtues of praise, gratitude, care, justice, work, sobriety, and humility.The ten green
commandments of Laudato Si’ can themselves be best understood in terms of the see-judge-
act methodology, popular in the church since the Second Vatican Council. We shall offer below a
rapid summary of the ten green commandments enumerated above within the see-judge-act
framework. It could be a sort of “three-dimensional” view of the encyclical which could help us to
understand the text in greater depth.The first two green commandments of Laudato Si’ are
concerned about “seeing” the precarious situation of our common home. This is precisely the
scope of the opening chapter of the encyclical entitled “What is happening to our common
home.” Here Pope Francis speaks of two cries: the cry of the earth and the cry of the poor. The
pope begins with a physical description of the crisis of our common home. The encyclical
employs the best of scientific evidence—a fact acknowledged by many prominent members of
the scientific community in their initial reactions to the encyclical—to look at the current state of
our world. It goes on to offer an empirical description of the challenges facing our common
home: pollution and climate change, loss of biodiversity, depletion of natural resources including
water, decline in the quality of human life, and the breakdown of society. The second green
commandment speaks of the cry of the poor. The ecological crisis is not just a physical problem
but also a deeply moral crisis. It is so precisely because of the disproportionate impacts of the
crisis on poor people and communities around the world. Ecological questions need to be
considered therefore within the ethical framework of eco-justice.The next three green
commandments are concerned about “judging” the precarious situation of our common home.
The third green commandment offers the theological criterion to judge the crisis of our common
home. Pope Francis invites us to see the world from a religious perspective, recognizing in the
natural world the “gospel of creation”—the title of the second chapter of the encyclical. For
believers, as Pope Francis points out, the world is not just nature but creation. Our world is
indeed “good news” which reveals the love, beauty, and glory of the Creator. As is evident in the
fourth green commandment, Pope Francis describes the destruction of our common home as
sin, drawing also from the rich magisterium of Ecumenical Patriarch Bartholomew in this regard.
Ecological sin is the rupture of relationships with the natural world, our fellow human beings, and
the Creator and calls for repentance on the part of humanity. Repentance begins by
acknowledging our human responsibility in defiling our common home, as claimed by the fifth
green commandment. In fact, the third chapter of the encyclical is entitled “The Human Roots of
the Ecological Crisis.” The deepest roots of the crisis can be found in modern anthropocentrism
based on which human beings place themselves at the center of the universe, usurping the
primacy of the Creator and ruthlessly pillaging the rest of creation.The last five green
commandments are concerned with “acting,” after having seen and judged the profound crisis of
our common home. The pope dedicates the last three chapters of the encyclical to discuss ways



and means to respond to the crisis. As evidenced by the sixth green commandment, the pope
argues that we stand in need of an integral approach to understand, evaluate, and respond to
the crisis of our common home. Pope Francis dedicates an entire chapter to the concept of
integral ecology. The seventh green commandment highlights the emphasis placed by Pope
Francis in the encyclical on a new way of dwelling in our common home and managing it more
responsibly. This is done in the fifth chapter of the encyclical entitled “Lines of Action.” The pope
speaks of the importance of acting together at the international, national, and local levels to
safeguard our common home. The pope also calls for a new economy and a new political order
both of which need to be at the service of the common good. In the last chapter of the encyclical,
Pope Francis speaks of the two basic areas of ecological education and ecological spirituality,
so vital for the care of our common home. Pope Francis calls for ecological education capable of
establishing a new covenant between humanity and the natural world. He also speaks of the
variety of settings for education to ecological citizenship: schools, families, media, catechesis,
and houses of religious formation. The pope also traces the contours of an ecological spirituality
for our times. Such a spirituality is deeply incarnational and offers a sacramental vision of the
natural world as permeated by divine presence. As the pope points out, the whole of creation
bears the trinitarian imprint as it is ultimately God’s handiwork, created and constantly sustained
by God’s infinite love.The last of the green commandments of Laudato Si’ concerns the
ecological virtues that we need to cultivate in order to become creative and responsible
stewards of our common home. The ecological virtues do not receive special treatment in the
encyclical as such, but are mentioned repeatedly throughout the text. They are signposts that
indicate the road we need to travel in caring for our common planetary home. We shall highlight
seven of the ecological virtues in our commentary of Laudato Si’: praise, gratitude, care, justice,
work, sobriety, and humility.Through a detailed presentation of each of the ten green
commandments mentioned above, we now embark on the journey of study and meditation of
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linda, “Crucial, engaging reading to prepare on for taking Action!. No other book that I have read
on Pope Francis' Encyclical "Laudato Si" presents such accessible information about climate
justice as well as revealing the prophetic timeliness of this letter/encycilcal written "to ALL
people" on care for our common home . The chapter on Green Commandment III "Recognize
That the Abuse of Creation is Ecological Sin" makes owning the book very worthwhile. I am
encouraging all the people I know who are concerned about the global, escalating climate crisis
to read and to Act. .”

Grateful, “We all have a role to play in this climate challenge to find a new way to live.. This book
is perhaps one of the best that I have read in my 10+years in climate work. It pulls out the most
poignant quotes from Laudato Si and then offers a clear explanation why this quote is important
in caring for creation. It is also a source of inspiration for me to keep near at hand. I highly
recommend it. It recognizes the science of today's environmental challenge and has a warm,
endearing manner of presentation. I have bought copies for my friends.”

Rev P Lonsdale, “No comment. No comment”
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